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FRIDAY EVENING – 7:30pm 
 

ADDRESS ONE:  MALE AND FEMALE IN THE IMAGE OF GOD 

 

I. Male and Female before the Fall 

A. Both Image-Bearers and Stewards having Dominion (Genesis 1:26-28) 

1. As image-bearers 

a. Possessing knowledge (according to the image), righteousness, and 

true holiness (Col. 3:10; Eph. 4:24) 

b. Enjoying perfect union and communion with God and with each 

other. 

2. As stewards—or vice-gerents—of/over creation (Psalm 8). 

a. Clearly distinct from God and under God (vv. 1-5). 

b. Yet made to rule over fish, fowl, and fur (vv. 6-9). 

c. To be fruitful and multiply—using all one’s time, treasure, and 

talent to bring glory to God (to be above everything a servant of 

God). 

B. Thus male and female are ontologically equal and economically different. 

1. What does it mean to be ontologically equal? 

a. That men and women are of the same substance. 

b. And they are thereby equal in value, importance and worth (I Cor. 

11-12). 

2. What does it mean to be economically different? 

a. It means as to role and function, woman is made of man to be a 

“helper comparable to him” (Gen. 2:18, 20). 

b. Man’s glory is to serve God; woman’s glory is to help man in this 

task.  

II. The Triune God in whose Image Male and Female are made: 

A. The three-in-one God is ontologically equal and economically different 

1. The Father is God, the Son is God and the Spirit is God: ontological 

equality 

a. Each is “same in substance; equal in power and glory” (WLC 9). 

b. WLC 11:  “The scriptures manifest that the Son and Holy Spirit are 

God equal with the Father, ascribing unto them such names, 

attributes, works, and worship, as are proper to God only.” 

2. The three are, even ontologically, “distinguished by their personal 

properties” (WLC 9), yet economically different. 

a. WLC 10:  “It is proper to the Father to beget the Son, and to the Son 

to be begotten of the Father and to the Holy Spirit to proceed from 

the Father and the Son from all eternity.” 

b. In the economy of salvation, in particular, it is the Father who elects, 

the Son who accomplishes, and the Spirit who applies, each doing 

the work appropriate to his own person. 

B. Jesus Christ, in particular, manifests that in the divine economy, submission is 

no mean thing. 

1. He is as much God as is the Father. 

a. Yet, over and again, He made it clear that he came not to do His 

own will but the “will of the Father who sent Him” (John 5:30; Luke 

22:42). 

b. Jesus has, by his obedient submission, raised submission to the 

highest level.   
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2. Thus Jesus Christ, who is the very Image of God, provides a pattern for 

us all of submission to the Father’s will. 

a. This is certainly a pattern for men, as we will see more in Address 

Two. 

b. And it is a pattern for women, who, ontologically equal with their 

husbands, are also economically different, called not to take the lead 

in rule but to assist their husbands and help their husbands in their 

mutual stewardship of God’s creation. 

III. Before plunging into the economic distinctions, then, between male and female, 

perhaps it will be helpful to assert once again that: 

A. Male and female have more in common than they do dividing them. 

1. They are both in the image of God and manifest that image in six 

particular ways, both pre- and post-lapsarian. 

a. Personality 

b. Spirituality 

c. Rationality 

d. Morality 

e. Authority 

f. Creativity 

2. They both stand in need of salvation, post-lapsarian 

a. And in Jesus Christ there is neither male nor female (Gal. 3:28), this 

coming to ultimate expression in the new heavens and the new earth 

where there is neither marriage nor giving in marriage (Matthew 

22:30). 

b. Husband and wife are both “heirs together of the grace of life” (I 

Peter 3:7). 

B. And it is Jesus Christ who is the savior of both male and female 

1. He is the only mediator between God and man (I Tim. 2:5). 

a. The word here means “humankind.” 

b. Over against all false religions that teach the salvation of men and 

women differently. 

2. What we have in common is more important than what distinguishes us. 

a. This assertion is unique to Christianity 

b. It is vital to understand this so that we might understand that all of 

us are to lose our lives in this world and to find our lives not in the 

family or the state but with Christ in God (Col. 3:3). 

 
                                                          

 

SATURDAY MORNING – 9:00am 
 

ADDRESS TWO:  MEN AS HUSBANDS AND FATHERS 

 

I. The Effect of the Fall on the Man and the renewal of the Image of God (in the 

male) in Christ. 

A. The effect of the Fall on men—with respect to the creation ordinances 

(Genesis 2 and 3). 

1. The Sabbath (2: 1-3). 

a. This structures man’s worship and is all-inclusive of his 

relationship to God. 
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b. What is central to Sabbath—rest and delight in the contemplation of 

God and His creation (a real God-centeredness)—gives way after to 

the Fall to unrest, unfaithfulness, and ennui. 

c. This will express itself in a self-centeredness (as opposed to a God-

centeredness) in men that we see first manifesting itself in the 

“silence of Adam” (Gen. 3:6). 

2. Labor (Gen. 2:15; 3:17-19) 

a. Adam fails to keep the covenant of works, that initial arrangement 

that structures his relationship with God, 

b. Thus all of his work—that had been joyful and fulfilling—becomes 

burdensome and frustrating. 

3. Marriage (2:23-25; 3:9-12). 

a. Before the Fall, man had perfect delight and contemplation in his 

God (Sabbath), in his work (labor) and in his wife (marriage).  Now 

he wants to cover-up in the presence of his wife and to run and hide 

from God.  All union is disrupted. 

b. Such headship as he has will be exercised either in an abusive 

(hinted at in 3:16c) or neglectful way (Gen. 3:6):  complete self-

centeredness. 

B. Thus we see the utter necessity of Jesus Christ to restore man  

1. In Christ alone, we find true Sabbath rest. 

a. By his taking up and fulfilling of the covenant of works in his 

active obedience and his paying the penalty for our having 

transgressed it—in Adam and by our actual sin—in his passive 

obedience (Gen. 3:14-15; WLC 20, 30). 

b. As we have seen, both male and female are restored to God by this. 

2. We also find that, in Christ, our labor in the Lord is not in vain (I Cor. 

15:58). 

a. The Lord establishes the works of our hands. 

b. For men, in particular, this means that in Christ the curse placed on 

our toil is lifted so that our labor is once again joyful and 

meaningful and that we serve “not with eyeservice as men-pleasers, 

but as servants of Christ, doing the will of God from the heart…” 

(Eph. 6: 5-8). 

3. In Christ, we also find restoration to the servant/leadership and self-

giving of marriage and family, about which the rest of this address 

consists. 

II. The man in marriage and family—as husband and father 

A. An examination of some of the key passages that treat husbands 

1. Ephesians 5: 25 ff. demonstrates, as do many other passages, that the 

servant/leadership dichotomy is a false one (Mark 10:35-45). 

a. Here in these Ephesians verses, men are instructed to love their 

wives foundationally with a justifying love (v. 25) 

b. And a sanctifying love (v. 26 ff.). 

c. Let us remember, though, that sanctification is not unto justification 

but that justification precedes and is foundational to sanctification 

(only in this way do we understand the proper relationship between 

conditionality and unconditionality). 

2. I Peter 3:7 instructs men to treat their wives with honor as the weaker 

vessel. 

a. Here again we see the commonality (heirs together) and the 

differentiation (weaker). 
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b. Import of “weaker vessel” and how the man ought to treat his wife 

with honor. 

c. “That your prayers may not be hindered”—how the union gives 

strength to the family 

B. The man in family as father. 

1. The father is the servant/leader of his children (in a way different from 

that of his wife). 

a. Ephesians 6:4—he is not to provoke them to wrath (either by abuse 

or neglect—Eli and David being examples of the later) but instead to 

bring them up in the “training and admonition of the Lord.” 

b. He exercises his leadership of the family primarily by being teacher 

of and example to the family—even as Jesus did by washing his 

disciples’ feet (John 13). 

2. What does he teach and how? 

a. Who God is and how we are to relate to Him and who we are and 

how we are to relate to one another (teaching adoration of God and 

esteeming of others as better than oneself):  in other words, teaching 

law and gospel. 

b. He teaches this by word (family devotionals and beyond:  Deut. 6: 6 

ff.) and example (his own “life with Father” and the manifestation of 

that to his family) as he himself relates to God and relates God to his 

family, always pointing away from himself to Christ. 

c. Indeed, under Christ he is to his wife and children as a 

provider/protector, an instructor/encourager, and a guide/discipler—

all so that each one will trust in Christ alone and walk worthy of that 

calling. He can never guarantee that, though, but trust the promises 

of God, knowing that God is able to work in his and his family’s 

hearts.  

 
                                                          

 

SATURDAY MORNING – 10:00am 
 

ADDRESS THREE:  WOMEN AS WIVES AND MOTHERS 

 

I. The effect of the Fall on the Woman and the renewal of the Image of God (in the 

female) in Christ. 

A. The effect of the Fall (Genesis 3). 

1. Similar to man with respect to the creation ordinances of Sabbath and 

labor. 

a. In terms of Sabbath, the woman, too, finds no rest in her self-

centered quest. 

b. She, too, can derive no meaning from the Creator and thus the 

creation (with which labor is concerned). 

c. Lacking purpose and meaning, she turns from God to idols (control, 

acceptance, and power).   

2. In terms of marriage and family 

a. Susan Foh on the meaning of “her desire shall be for her husband 

and he shall rule over her” (Gen. 3:16). 

b. “In pain you shall bring forth children.” 

B. The curse of the Fall is reversed in Christ and women are restored in Him. 
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1. In Christ, women are given a heart to trust God. 

a. And in that, an ability to trust and receive their husbands. 

b. Just as the church is given grace to receive Christ, so a woman is 

given the same to receive her husband.  If we need it to receive 

Him, how much more so a woman to receive a sinful man. 

2. Looking to Christ, women are saved in childbearing (I Timothy 2:15). 

a. “If they continue in faith, love, and holiness, with self-control.” 

b. Ultimately, we are all saved through childbearing, by the seed of 

the woman who received His humanity from His mother, Mary. 

II. The woman in marriage and family—as wife and mother 

A. An examination of some of the keys passages that treat wives. 

1. Ephesians 5:22-24, 33 set the plate for us—a woman is to relate to her 

husband in the fashion that the church is to relate to Christ. 

a. She is to yield and submit (as the church does to her Lord). 

b. What makes this respectful receiving of her husband possible is the 

same that makes it possible for us to receive the Lord as our 

Savior—trust.   

c. And this is the very thing that the devil will fight her in more than 

anything, which is unsurprising given Adam’s and his progeny’s 

perfidy. 

2. I Peter 3:1-6 qualifies this submission/trust in several important ways. 

a. It is not conditioned on the spiritual state of the husband but is 

available as God’s gracious gift to believing women. 

b. And it is not unqualified, even as Sarah’s submission to Abraham 

was not—she regarded him as her lord but not as the one who could 

destroy body and soul in hell: God alone is the Lord in that sense. 

c. It is understanding and living this out that, more than anything, 

renders a wife beautiful. 

B. And then there is consideration of women as mothers. 

1. Titus 2:3-5 makes it plain that women are to learn from each other and 

to be good tenders of hearth and home. 

a. Women have primary physical care of the children (reflected in 

anatomy and aptitude—this is not interchangeable with men for 

long periods of time). 

b. A woman is to assist her husband by lovingly maintaining the 

household so that he can maintain outward facing as well as his 

inward facing. 

2. Proverbs 31 makes it clear that this is no mean or easy task. 

a. Surely this is a composite picture. 

b. Here we see no shrinking violet but a women endowed by the 

Spirit to do all that she needs to do to maintain the family that she 

loves. 
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SATURDAY MORNING – 11:00am 
 
 

ADDRESS FOUR:  MEN AND WOMEN COMMUNICATING 

 

I. Communication between the sexes 

A. Ephesians 4:25 -32: Eyrich says 4 principles here (tell the truth, v. 25; keep 

current, vv. 26-7; assault the issue, vv. 29-30; pro-act, don’t react, vv. 31-2) 

1. Speak the truth in love: address the problem and not the person. 

2. Don’t blow up or clam up: deal constructively with the problem and 

don’t let it linger unresolved. In either case, bitterness sets in when 

abuse or neglect is present in communication patterns. 

3. Address matters with words that build up and not that tear down, 

engaging in behavior that does not despoil but enriches. 

4. Deal with one another as God in Christ has dealt with you: have a 

heart ready and willing to forgive, keeping in mind the ethos urged 

upon us in the SOM and elsewhere. 

B. Deborah Tannen’s You Just Don’t Understand highlights differences between 

men and women in re: communication styles. 

1. A women wants, first of all, a man to listen to her and sympathize 

with her (as does our GHP). 

a. She does not want a man simply to “fix it.” She wants 

to know that he loves and cares for her and that he 

addresses the problem not to shut her up but because he 

cares for her. 

b. When she presents a problem and the man, thinking that 

he is doing the right thing, seeks to cut the problem 

down to size (“it’s no big deal”), she often reacts to his 

minimizing by catastrophizing. And the more he 

minimizes the more she catastrophizes. 

2. A man wants, first of all, to fix a problem and not to talk it to death, 

talk often feeling threatening to him where it feels comforting to a 

woman. 

a. Where talk helps cut a problem down to size and make 

it seem manageable to a woman, talk often exaggerates 

a problem to a man and makes it seem that much more 

daunting.  

b. A man tends, in his fallen state, to idolize power and 

thus failure is what he fears most: talk threatens that to 

his mind. 

c. A woman tends, in her fallen state, to idolize acceptance 

and thus rejection is what she fears most: talk enhances 

that to her mind. 

3. Thus the couple must learn how to hear each other: 

a. A sort of “she says this” and “I hear this” for the man: 

She says, when I come in the door, “the dishwasher’s 

broke,” and the man hears, “You’re a failure.” 

b. He responds “Look, I just got home, it’s no big deal; 

can’t you wash dishes by hand for a bit?” She hears: “I 

don’t really care, you bug me, and I don’t really accept 

you. 
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c. How might both parties be sensitized to hear each other 

more charitably and thus to have real understanding, 

dealing with one another as God in Christ deals with 

you (Ephesians 4:32)? 

 
                                                          

 

SUNDAY MORNING – 9:30am 
 
 

ADDRESS FIVE: TO HAVE AND TO HOLD 

Text: I Corinthains 7:1-5 

Theme:  Marriage is a present means of sexual and spiritual wholeness, pointing to our 

union with God, here and hereafter. 

 

POINTS:  Marriage is for biblical sexuality and biblical spirituality 

 

I. Marriage is for biblical sexuality—the union of a man and woman physically who 

have committed themselves to one another for life and have come and/or seeking to 

come together on every other level (emotionally, spiritually, etc). 

A. Since we are sexual creatures made for physical relationship with one another, 

part of the purpose of marriage is to avoid immorality. Within marriage, 

sexual intercourse can be glorious and lovely. Outside of marriage, sexual 

intercourse is illicit and immoral. 

1. Immorality is a sin against the body (6:18).  

a. The violation of the seventh commandment has the dynamic that it 

does (sin against the body) because by sexual intercourse you are 

joined to your partner—if that partner is a harlot (one to whom one 

is not married), then you are joined to a harlot and thus defiled, 

rendering you unfruitful (6:16). 

b. A Christian particularly should not engage in such (unfaithful to 

God and mate) conduct because we are joined to the Lord and are 

one in Spirit with Him (v.17): thus to be joined to one who is not of 

the Lord is a sin against the Lord with whom we are in union. 

2. Thus illicit sexuality is forbidden by true spirituality. 

a. We are the temple of the Holy Spirit, individually and corporately 

(6:l9). 

b. So because we are in spiritual union with God, no Christian is to be 

in sexual union with any other than with “his own wife” or “her own 

husband” (v.2).  To do so defiles us in our union with Christ. 

c. This ought to serve as a warning to all—married and unmarried—

that there is no such thing as “casual sex” but that something very 

profound and even mysterious happens in the sexual union.  Even 

inappropriate contact between men and women should be avoided 

(v. 1) because of what it means and because of where it is supposed 

to lead.    

B. Rather, then, than any sexual intercourse occurring outside of marriage it 

should be within marriage. 

1. With each party having the sole right to the other’s body (v. 4) and each 

party having the obligation to render due affection (v.3). 
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a. Wives, you are not your own.  Your body belongs to your husband.  

Use it not to serve yourself but to render to him that affection that 

rightly belongs to him. 

b. Husbands, you are not your own.  Your body belongs to your wife.  

Use it not to serve yourself but to render to her that affection that 

rightly belongs to her.   

c. A few implications of what it means that you are not your own in 

terms of purity:  wives, die to the romantic fantasy of the soap opera 

and supermarket tabloids and pulp.  Husbands, maintain sexual 

purity, even with your eyes (as Job 31:1), in every media imaginable 

(particularly the Internet, these days). 

2. The import of “render due affection.” 

a. The husband gives and is strengthened when his wife receives what 

it is that he has to give.  This presupposes his having received from 

the Lord. 

b. The wife receives from the husband and is strengthened when she 

receives what her husband has to offer because she receives Christ 

and him in Christ. 

3. Husbands and wives should seek more and more to be to one another 

everywhere what they are to one another in the height of their sexual 

expression. 

a. It is in the marriage bed that you are the most loving—take that 

dynamic into all of your marriage so that you are love-making all 

the time, wherever you are and whatever you are doing 

b. At the Table of the Lord, God himself expresses His love with 

physical signs and seals. What goes on there at its height (God’s 

giving and our receiving) should come more and more to 

characterize the whole of our Christian life. 

c. Lovemaking stands to the whole of our marriage relationship like 

communion does to the whole of our Christian relationship.  The 

more we are truly in union and communion with God and each other 

the more fulfilling will be our lovemaking and communion and vice-

versa.   

II. Marriage is for biblical spirituality 

A. The last point (above) naturally connects sexuality and spirituality.  

1. The only proper remission in lovemaking (v. 5) is a more concentrated 

pursuit of biblical spirituality. 

a. This highlights for us the fact that once sexuality is expressed in a 

relationship it is not to stop.   

b. This is why when married, or unmarried who have been having 

sexual intercourse, stop it hurts so much and feels so unnatural—

because you are not supposed to stop (except to draw nearer to God 

separately). 

2. The only reason to “come apart” is for the purpose of drawing near to 

God by prayer and fasting. 

a. Not to come apart because one or the other is hurt/angry (resolve 

such and come back together). 

b. This is not to be done by one partner alone but by mutual consent 

and only for a limited period of time.  Otherwise, you expose 

yourself to the temptation of the devil. 

c. You should, on a daily basis, spend some time abstaining from 

everything and pouring out your heart to God, both individually and 
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together as a couple.  It is also fitting that during particular seasons 

of need and distress that more extended periods than one enjoys in 

daily devotions be set aside. 

3. Marriage is, after all, an institution to help you on to God. 

a. To permit two to be together what they could never be singly. 

b. So that neither is diminished but both are enriched. 

c. There should thus be a very natural movement from spirituality to 

sexuality and vice-versa. 

B. Because ultimately marriage is a picture of the union of the soul with God and 

of the church with Christ. 

1. This is so much the case that Paul when speaking of marriage seems 

unable to forbear discussing our union with Christ (Ephesians 5).  This is 

because every joy of marriage is a call to a higher joy. 

a. Heaven will not have marriage because the picture that marriage 

presents will give way to the reality to which it ultimately points: 

the satisfaction of the soul in perfect union with God and 

communion with all of God’s people. 

b. The highest joys of marriage here—even the joys experienced in 

sexuality—will not be lacking there but will be transformed and 

transcended there so we need fear no loss there of joy that we have 

here. 

c. All the promise of marriage here is fully realized there in the 

highest sense of perfect union and communion. 

2. So let our marriages here lead us now, in the present, to the wholeness 

which we so desire and for which we were made—closer fellowship 

with God and each other. 

a. Draw near to God and He will draw near to you (James 4:8).  As we 

do that we will be drawn nearer together, as husbands and wives, 

and as the fellowship of God’s people. 

b. As we are all drawn nearer to God and each other, we experience 

even in this vale of tears joy unspeakable and full of glory and a 

taste of heaven while yet on earth.   

c. Let us each come to Christ to know more and more of sweet 

communion with Him and each other, as husbands and wives and as 

children of the living God. 

 

                                                          

 

SUNDAY SCHOOL LESSON – 11:00am 
 

ADDRESS SIX: AN ENCOURAGMENT TO SINGLES 

 

I. We are all called to lead the life that God has given us (I Cor. 7:17). 

A. But, one might reply, I am a Christian now and  

1.    My mate is not. What am I supposed to do? 

a. Paul makes it clear that you need not leave your mate 

because you are now a Christian and he/she is not (vv. 12-

13), but you are to let leave the unbelieving spouse who 

wants to go (v. 15). 

b. Otherwise, you may be an agent of grace, being a preserving, 

and even a saving, influence (v. 16). 
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     2.    Not from the right ethnic background (or religious tradition). 

a. Don’t sweat it, thinking that you need to be circumcised or 

uncircumcised (vv. 18-19). 

b. Rather, v. 20: Each one should remain in the condition in 

which he was called. 

     3.    I am a slave (i.e., in the worst socio-economic condition, job, etc.). 

a. Surely, I can’t really serve God? 

b. Yes you can, even in the worst circumstances (Paul in 

prison) or job. 

c. Be encouraged: vv. 22-23. 

B. Must we, as v. 24 seems to re-iterate, remain in the condition that we 

were in when called to faith? 

1. No, v. 21 says, “If you can gain your freedom [as a 

slave], avail yourself of the opportunity.” 

a. A slave, or like party, may avail himself if 

opportunity affords. 

b. But don’t think that this is what defines you 

at any rate, v. 24—you are the Lord’s 

freedman (and Christ’s slave) whatever 

your outward condition, whether a prince 

or a pauper. 

2. What about if you are unmarried? 

a. You are free to marry and should in most 

cases: undue delay forbidden and marriage 

is to be entered for the ordinary reasons . 

b. You are free not to marry, if that is your 

gift, and perhaps should not in certain 

exigencies (as Paul urged). 

 

II. The Single Life 

A. Is not the most ordinary but is preferable in some cases 

1. Matthew 19: 12 speaks of “eunuchs for the 

kingdom,” as being receivable by “those to whom it 

is given.” 

a. There is a rather long history of this in 

monasticism (and prohibitions of Origen’s 

practice). 

b. These eunuchs here are not physical ones 

pertaining to earthly kingdoms but spiritual 

ones pertaining to the heavenly kingdom. 

2. Paul had the gift, made clear as he urged folk to 

remain single, even as he was (v. 8). 

a. Some speculate that he had been married 

(certainly true if he had been on the 

Sanhedrin).  

b. At any rate, he wasn’t now and urged those 

in Corinth in view of the times and ability 

to render the fullest service to consider 

remaining unmarried.  

c. Paul rendered, inarguably, unparalleled 

service to Christ (think of others who have 

as singles). 
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B. This means that marriage, though vitally important in the present 

economy, is not ultimate. 

1. Union and communion with God—what marriage 

depicts—is ultimate, in this world and the next. 

a. God may call you to such union with 

Himself either in or out of marriage. 

b. Sometimes people say, as perhaps the 

disciples in Matthew 19: 10 or even from 

reading Paul in I Cor. 7, that since marriage 

is so demanding, particularly in re: that to 

which one is called to die, it is best not to 

marry. Ultimately, however, marriage calls 

us to nothing in terms of our sanctification 

to which we are not otherwise called. 

2. Think of all the ways, positively, that you can serve 

the Lord in an unhindered way if you have the gift of 

singleness (which can serve for a time). 

a. In the church, publically and privately 

b. Among your extended family 

c. In your neighborhood 

d. In the broader world 

e. Other ways to use your time, treasure, and 

talents as a single to serve Christ and His 

kingdom.  

3. What if you want to get married? 

a. Do all that you should do as a Christian. 

This best prepares you to be suitable 

material either as a man or a woman. 

b. Commit it to the Lord in prayer. 

c. Be friendly. To have friends you must be a 

friend and this is the place to start in terms 

of socializing and courtship.  

 
                                                          

 

SUNDAY EVENING – 6:00pm 
 

ADDRESS SEVEN:  THE COVENANT AND THE FAMILY 

 

I. The extent or scope of God’s covenant promise 

A. Promise means, in the biblical sense—in both Old and New Testaments—

what God has done and will do for His people (Acts 2:38-41). 

1. Promise is the very heart of covenant. 

a. Covenant is the way that God deals with man and is entailed in the 

kind of God that He is. 

b. He has dealt, as we have seen, first of all in a covenant of works and 

then in a covenant of grace (though those outside the covenant of 

grace remain under the covenant of works). 

c. The promise of the covenant of grace is that God will be gracious to 

His people through the seed of the woman (Gen. 3:15). 
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d. Thus the pattern of God’s dealing with his people in the post-

lapsarian situation is set: God promises to save them, a promise 

made to them and to their children. 

2. This is made clear in every unfolding of the covenant—and there is a 

progression in the revelation of the covenant of grace throughout the Old 

Testament—that the promise is always to the one to whom the Lord is 

speaking and to their children. 

a. This was true with Noah (Gen. 9:9). 

b. Abraham (Gen. 17:7). 

c. David (II Samuel 7 and I Chronicles 17). 

B. Understanding, then, that in biblical language, the promise is always to “you 

and your children,” one might well argue that Peter in Acts 2:39 is superfluous 

in his assertion that the promise belongs to “you and your children.” 

1. Everyone listening to this, i.e., all the Jews at the feast of Pentecost, 

understood this. 

a. It may well not be plain to us of the 21st century, though. 

b. This is why we need teachers to teach us the Word. 

2. Peter’s reaffirmation, though, that the promise is to “you and your 

children” may serve as a necessary NT reminder. 

a. A reminder that the nature of the promise has not changed under the 

new, at least it has not changed by being lessened (“it used to be you 

and your seed but no longer!”). 

b. If promise applies only to us as individuals and not to us as families, 

then we have less under the New than we had under the Old: before 

our children were a part of the covenant and partakers of its promise 

and now they are not?!  If this were so it would not be better, 

c. Rather than any subtraction under the New Covenant we have 

addition:  the promise is now not just to Jews and their children but 

to Gentiles as well. 

 

II. Understanding the extent of covenant in the Old and New Testaments, let us focus 

on what has always accompanied the giving of promise: an outward sign 

symbolizing an inward work of God and serving as a seal of God’s grace. 

A. In the Old Testament, this sign (as the sacrament of initiation) was 

circumcision (Genesis 17:9-14). 

1. Circumcision was an outward sign of an onward work of God. 

a. Meaning, as Paul said in Phil. 3, “no confidence in the flesh,” 

b. “worship by the Spirit of God” and 

c. “glory(ing) in Jesus Christ.” 

2. Yet, this theologically rich and meaningful ceremony was to be 

administered to male infants eight days old. 

a. Far before they were capable of showing their response to God’s 

promise. 

b. Given what it stands for—regeneration—it is quite appropriate that 

it be thus applied.  

B. Circumcision is no longer the sign of the covenant, having been replaced by 

baptism (Col. 2:11-12). 

1. There is an astounding argument here from silence here as the subjects 

of baptism. 

a. Given the pains that the apostle is taking here against every attempt 

of Judaizers to bring the Gentiles under the yoke of the ceremonial 

law, it is an amazing silence, one that speaks volumes. 
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b. It seems to reasonable to posit that if the subjects of baptism are 

different than those of circumcision (infants and adults who have 

converted), Paul would have said so here in a context where he 

seems to cite all the ways in which the ceremonial law is fulfilled in 

Christ (he does make it clear, both by precept and practice, that 

women are proper subjects of baptism). 

2. Yes, baptism is different than circumcision. 

a. It is “into Christ.” 

b. It symbolizes everything that circumcision did in fulfillment and as 

a rite of fulfillment there is no blood only the representation of it. 

3. So , to say that the promise is to you and to your children (to the Jews) 

and also to the Gentiles 

a. Is to say that the sign of the promise is to you and to your children 

because the sign always accompanies the thing signified. 

b. The thing signified may have already occurred or may occur 

later—that is God’s business.  Ours is to obey him and apply the 

sign and live in accordance with what it signifies:  that we belong 

to Christ and seek to God from our idols to serve the living and the 

true God (I Thessalonians 1:9). 

 
                                                          

 

 

BONUS MATERIAL 
 

GOD’S GRACE IN OUR FAMILIES 

 

I. Grace comes to us in our families through means 

A. The Word, Sacraments and Prayer (WLC 154) 

1. The Word (WLC 155-160) 

a. Privately and in family devotional 

b. Publicly read and taught 

c. Especially as preached 

2. The Sacraments (WLC 161-177) 

a. A high view of preaching does not necessitate a low view of 

baptism and the Lord’s Supper: properly held, a high view of 

preaching entails a high view of the sacraments. 

b. Evangelical devaluation of the sacraments has occurred over against 

Rome’s idolatrous view of the sacraments. 

3. Prayer (WLC 178-196) 

a. Speaking back to God by His enablement 

b. Christ and the Holy Spirit intercede on our behalf before the Father 

B. In all these means, God’s grace is efficacious to his own by the power of the 

Holy Spirit, due not to our own merit but to the merits and mediation of Jesus 

Christ 

1. This stands over against two of Rome’s teachings— 

a. That grace is efficacious ex opere operato (by the “working of the 

work). 

b. That God gives us grace as we cooperate (Aquinas) and that God 

will not deny his grace to those who do their best (Occam), thus 

introducing our own supposed merit into our salvation. 
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2. Arminianism moves back in a measure in a Roman direction 

a. The altar call has as much an ex opere operato dynamic about it as 

does receiving Christ in the Eucharist:  either in receiving the 

transubtantiated bread or in “coming down the aisle,” one is sure to 

“get Jesus.” 

b. The Arminian as well distinctly denies human inability (as seen in 

the difference between the First and Second Great Awakenings). 

3. The Reformed claim—over against all ex opere operato claims and all 

assertions of human merit/ability—teaches: 

a. That the Spirit is sovereign and bestows saving grace on the elect. 

b. That in regard to the question of meriting grace, what we bring to 

the table is human inability. 

c. It is Christ’s faithfulness and not ours that is the ultimate guarantor 

of our covenant relationship. 

II. Reading of the section entitled “Protestant Expressions of Ex Opere Operato  

Conferrals of Grace and the Minimizing of Human Inability” from the article by the 

speaker, “Sacraments, the Spirit and Human Inability,” Mid-America Journal of 

Theology,12 (2001), 223-246. 

 

 

CHOOSING AND MAKING FRIENDS AMONG GOD’S PEOPLE 

 

Introduction 

 

Relationships. Friendship. Making friends. Keeping friends. Former First Lady (of 

the U.S. ) Barbara Bush famously said, in a commencement address, that relationships were, 

finally, all that mattered—spending time with loved ones and friends—because, at the end of 

the day, no one would care that they didn’t spend more time at the office, but they would care 

that they neglected family and friends. There’s much truth in this. Are relationships 

everything? Yes and No. Yes, particularly if we cultivate our relationships with God at the 

center of them all. No, if we pursue relationships and friendships idolatrously—seeking in 

them what we can only find in God. We are, as pagan thinkers like Aristotle have noted, 

social and political creatures mad for relationships. But we are, more specifically, those made 

in God’s image for relationship with Him and His creation, particularly with those that He 

puts in our lives as family and friends.  

And so we will see in our time together the shape of relationship and friendship 

with God and with His creation, as we look at the creation ordinances of Sabbath, work, and 

marriage and family. Picking up on marriage and family we will also address relationship and 

friendship as it pertains to singleness, dating, courting and engagement and, finally, the 

sexual relationship in marriage. We will start, however, with a bit of a warning, a negative 

example set forth by Paul for us here in I Corinthians 15. We will look at verses that tell us 

how crucial for our own lives (for our behavior) it is that we believe in the resurrection and 

that we hang out with people who believe in the Resurrection. These verses have something 

very important to tell us about who it is that we should seek out and have as our friends.  

 

Truth and Life: Choosing and Making Friends among God’s People (I Corinthians 15: 

12-19; 31-34) 

 

I. Those who deny the truth end up living a sinful life. 

A. This was certainly true of those enemies of the gospel who opposed Paul 

and the doctrine of the Resurrection. 
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1. Those in Corinth who opposed the doctrine of the 

Resurrection did so because they had a false understanding 

of the relation of body and soul, based on their reason and 

not God’s revelation.  

2. This led to the prominent teaching that it did not matter what 

you did with your body since it was the “prison-house of the 

soul.” 

B. Many in our current culture, especially in the universities, likewise 

privilege their reason over God’s revelation as did the false teachers in 

Corinth.  

1. The foundation, in fact, of secular thought is anti-

supernaturalism.  

2. And many who are “spiritual” these days are into some form 

of New Age/occult thought, denying that the body has any 

ultimate reality.  

3. Thus many, rejecting God’s revelation, have a “get all you 

can get while you can get it” mentality and end up living 

wickedly (at least they have no reason not to live wickedly). 

II. Paul says further that truth-deniers not only descend into wickedness but that 

those that keep company with such follow them down the path of 

unrighteousness. 

A. The danger is that if we associate and have as our friends a gospel-

denying crowd, then we will soon be corrupted by them. Whatever good 

we may purpose in such a relationship will simply vanish. This is what v. 

33 teaches. 

1. Paul says “do not be deceived,” meaning “don’t kid yourself: 

running with the wrong crowd will corrupt you.” 

2. You might say, “But Jesus ate with sinners. Isn’t it hypocrisy 

to say, “Don’t go with the wrong crowd?” No, you’re not too 

good to hang out with sinners. You’re not good enough. 

3. This is one of the reasons that the Reformed have historically 

committed themselves to Christian education as well as a 

vigorous church life in which opportunities are afforded for 

young people to get to know one another (Christian groups, 

camps, conferences, etc.). 

B. The challenge that comes to each now, especially young people, is to 

confess the Lord truly—in truth (doctrine) and in life. 

1. Is the gospel that Paul speaks of here ( in I Corinthians 15: 3-

4) at the center of your life? Do you truly know and love the 

resurrected Christ? Have you been raised with Him to 

newness of life? 

2. Then you must, not only in church, but at school, in your 

neighborhood, on your job live out the resurrected life, 

making and keeping friend among those who too believe in 

the Resurrection and seek to live the resurrected life. 


